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In Islam, Allah SWT has determined unequivocally on the 
implementation of the rules of marriage for Muslims, which includes 
its pillars and conditions of legitimate marriage.  This study aims to 
identify and analyze the status of marriage with consent granted 
repeated pronunciations in different periods according to Islamic law 
in Majene.  This research conducts Majene with the object of research 
in the District Banggae, District East Banggae, and District Malunda.  
This type of research is that researchers use normative-empirical.  The 
data obtained in the form of primary data and secondary data analyze 
qualitatively and quantitatively.  Qualitative analysis uses to analyze 
the descriptive data nature.  Quantitative analyses of the data used in 
the form of numbers.  The results showed that the marital status of the 
ijab Kabul pronunciation in different periods according to Islamic law 
is determined by the time of the fulfillment elements into pillars and 
marriage requirements, namely: There is a husband, future wife, 
guardians, two witnesses and ijab and Kabul.  If the ijab Kabul during 
the first geta long will and these requirements have met, then the 
marriage is valid according to religion and thus no need to mention 
the repetition consent granted.  The role of law enforcement agencies 
(KUA) and religious leaders as the party that is supposed to provide 
an understanding and to oversee the implementation of the marriage 
following the provisions of Islamic Sharia is ineffective, as evidenced 
by the implementation of the ijab Kabul in a marriage that is not 
following the teachings of Islam. 
 
Copyright © 2019 Indonesia Prime.  















 Marriage is one of the necessities of 
human life. The instinct to always live together 
with others has existed since humanity was 
born. The instinct to live together with others is 
to bind a strong desire to live a regular life, a 
husband's life, to build a peaceful and orderly 
home. In its smallest form, living with it begins 
with a family. Living together between a man 
and a woman who has fulfilled this requirement 
is called marriage. (Rashid, 2009) 
Marriage generally defined as the only 
one man and woman to continue the descent, 
wherein the implementation of the marriage 
certainly has certain legal consequences for the 
culprit. Marriage, according to Islam, is a 
marriage, which is a powerful Akad or 
Miitsaqan Ghalizhan  to obey God's command 
and perform it as worship. (Syarifuddin, 2009). 
In Islamic Sharia, Allah made marriage 
the highest honor and appreciation to self-
esteem, given by Islam specifically for 
humanity among other beings. With a 
legitimate marriage, the association between 
men and women is honored according to the 
position of a civilizable man and can build a 
home in a peaceful, serene, and compassionate 
atmosphere between Wife and gained offspring 
by referring to Islamic Shari'a. 
In the compilation of Islamic law, article 
4 states that the marriage is valid if it 
implements in accordance with the teachings of 
Islam that is following the pillars and 
conditions of marriage, as for one of the pillars 
of the marriage that is the Ijab Kabul. Islamic 
law stipulates that a marriage that held without 
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the existence of the official. In Islamic 
teachings, marriage has the terms and 
conditions that, when fulfilled, then the law for 
the marriage becomes valid. The pillars and 
terms of determining the legal action, including 
those relating to the legitimate or the actions of 
the law. (Mardani, 2011). 
The principal element of a marriage is a 
man and a woman who will marry, the marriage 
contract itself, a guardian who is married to the 
husband of two witnesses who watched the 
marriage has been ongoing. Between the terms 
and the pillars, there is a license to be therein. 
The scholars agreed to place Ijab and Kabul as 
one of the pillars of marriage. Ijab is the 
offering of the party candidate or his guardian 
or his deputy and Kabul acceptance by the 
prospective husband by mentioning the 
magnitude of Mahar (dowry) given. After the 
process of Ijab and Kabul, the occurrence of 
marriage (marriage contract) between a woman 
and a man forms a household (family). 
(Ramulyo, 1995). 
In the community environment in 
Majene, there is a habit in the implementation 
of the marriage that has been preserved until 
today, namely the marriage that the 
pronunciation of the consensus repeat with 
different period. This clear not following the 
provisions of Islamic law, which does not 
govern the repeated Ijab Kabul on different 
days. The implementation of the Ijab Kabul has 
determined in Islamic law. In other words, the 
things that exist in the implementation of the 
Ijab Kabul outside of the provisions that have 
set in the laws of Islam can affect the marital 
status. 
To ensure originality research, the author 
first searches for research studies that have been 
researched by other authors. This to ensure that 
the research that authors do is different from 
existing writing. (Mahrom, 2008), Diponegoro 
University. Under the title of Ijab Kabul is done 
by phone under law No. One the year 1974 on 
marriage. In this thesis, the author more 
describes the legal considerations used and the 
reason for rejection of the Ijab Kabul by phone 
in a case in Kebayoran Baru, South Jakarta. 
(Putrie, 2013), Universitas Padjadjaran. With 
the title of marriage due to martial law, if the 
younger siblings represent the groom during 
Kabul, Ijab is reviewed according to Islamic 
law. The goal to be achieved in this study was 
to gain certainty about the consequences of the 
law inflicted in marriage if his brother 
represented the groom at the time of the 
bridegroom. From both previous studies, there 
were differences in the goals and objectives of 
the authors ' study. The purpose of this research 
is to know the status of marital with the 
pronunciation of the Ijab Kabul in different 
time ranges according to Islamic law. It is 
possible to materialize the legal certainty of the 
rules of implementing the law in Islamic 




This research is conducted in West 
Sulawesi, precisely in Majene County, with the 
object of the research area in Banggae sub-
district, East Banggae Sub District, Malunda 
Sub-district, Office of Religious Affairs 
(KUA), regional library and Majene District 
rail Museum. 
Types of research 
The type of research that researchers use is 
by the type of normative-empirical research that 
intends to see and analyze the application of 
Islamic law as a basis in the implementation of 
marriage in Majene County. 
Population and samples 
The population in this study includes 
people who know or do marriage with the 
pronunciation of the Ijab Kabul in different 
time ranges in Majene County. Sample 
withdrawal is made by purposive sampling 
techniques respectively: 10 couples, 20 people 
as witnesses to the administration of marriage, 
nine people who witnessed the process of the 
forage of the marriage, and 30 people each ten 
people in each sub-district that became the 
location of research, three people of Mandar 
Society, three religious figures, three persons of 
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legal experts in the field of marriage law, 
Islamic law and customary law, three persons 
head of Office affairs Religious (KUA) and 3 of 
the Penghulu functional officers of the Office of 
Religious Affairs (KUA) in each district that 
became the site of research. 
Data Collection Methods 
Data collection done by the interview 
technique that is done directly to the spouse, 
witness administration of the marriage, culture, 
religious figures, jurists, head of Office of 
Religious Affairs (KUA) and functional 
officers Penghulu, the questionnaire done by 
spreading the poll to the community in the sub-
district Banggae, East Banggae and Malunda in 
the form of a combination of open and closed 
questions, as well as a literature study that is 
studying legal literature, Research results, as 
well as legislation that has relevance to this 
research. 
Data Analysis 
This research uses qualitative and 
quantitative analysis. The qualitative analysis 
used to analyze the data in a descriptive nature. 
Quantitative analysis used against the data of 
numbers. 
Results 
Marital Status with Kabul Ijab pronunciation 
in different time ranges according to Islamic 
law. 
In a marital relationship, marital status for 
married couples is very important. The validity 
of the marriage, according to the religion and 
the legality of marriage by country, only given 
to the marriage carried out following the 
provisions according to the law and religion 
itself. Unlike the legal status for marriage with 
the pronunciation of the Ijab Kabul in different 
time ranges, which is not present in the Islamic 
religious teachings. 
The customs of the Majene regency in 
carrying out the Ijab Kabul with a different 
period is not a foreign thing, but it is precisely 
known generally by society, especially among 
the adult community. Based on the results of 
interviews with the interviewee at the site of the 
culture of Mandar is because the pronunciation 
of the Kabulini has become a habit in society 
since then and remains until today. There is also 
a form of hereditary customs that originally 
existed only in Mandar customary that until 
now maintained its implementation in society 
with reason to still prioritize Traditions in 
customs. 
As proof that the pronunciation of the 
Ijab Kabul in a different period habit known by 
the community in Majene, it can be seen clearly 
in Table 1 (attached). According to table 1, it 
can be seen that out of 30 respondents were 28 
people (93%) Claims to know about the exist-
ence of a marriage with a Kabul in a different 
period. While two people (7%) Other respond-
ents answered not knowing it. Thus, it can con-
clude that most of the communities in the re-
gency of Majene have known the existence of 
marriage with the pronunciation of the Ijab Ka-
bul in different time ranges in society. 
While to know the marital status with the 
pronunciation of the Ijab Kabul in different pe-
riods, the author continues to study to 10 cou-
ples as marriage actors with the form of the Ka-
bul Ijab, nine people who have Witnessed the 
marriage and three people opinion of religious 
figures. From the results of interviews and polls 
that researchers circulate researchers received 
responses as contained in table 2 (attached). 
Based on the results of interviews and the 
questionnaire in Table 2 showed that, generally, 
people in Kab. Majene argues marital status 
with the pronunciation of the Ijab Kabul in a 
different period is a legitimate stated as many 
as ten pairs of husband or 100% and six people 
as witnesses or 67%. While no respondent re-
plied is not valid, the response was hesitated 
from the Witnesses 3 people (33%) And from 
among religious figures as many as three people 
(100%). From the results above, raises ques-
tions about the truthfulness of the respondent's 
opinion because even though the majority of re-
spondents consider the marital status to be 
valid, this raises a new question about the valid-
ity of the agreement and the purpose of the rep-
etition of the Ijab Kabul in different time 
ranges. The implementation of the marriage 
with the schedule of Kabulin different periods 
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for some community raises uncertainty about 
the marital status because this is not in the 
teachings of Islam. From the viewpoint of Is-
lam, the marital status becomes valid depending 
on the time its fulfillment of the elements that 
become the pillars and conditions of marriage. 
If at the time of the first Kabul, the elements 
have fulfilled, then also the status becomes 
valid religiously, the implementation of the sec-
ond Ijab Kabul is the customs of the Mandar 
people only considered unnecessary and should 
not implement again. In Islamic Sharia has been 
determined about the pillars and the condition 
of a marriage that if the provision has been ful-
filled, then the marriage becomes valid reli-
giously and cannot be disputed, in other words, 
the repetition of marriage agreement (Ijab Ka-
bul) should repeat because it will only cause 
doubts. The Eabsahan of a religious marriage is 
determined by the fulfillment of the elements of 
the pillars and conditions of marriage, while the 
validity of the law should refer to the conditions 
of material and formyl which must also be ful-
filled by one of them by registering a marriage 
to the Office of RELIGIOUS Affairs (KUA) to 
obtain the marriage certificate as evidence of 
the validity of marriage. 
As to the purpose of the repetition of the 
Ijab Kabul in different time ranges, the author 
spread the poll to 30 respondents and conducted 
interviews with ten pairs of spouses and re-
ceived results as listed in table 3. (Attached). 
Based on the results of the research in the table, 
it can conclude that the purpose of the execution 
of the Ijab Kabul in a different period closely 
related to the culture or cultural community in 
Kab. Majene. When associated with the status 
his marriage, the community considers the mar-
riage to be legitimate because, according to cul-
ture or cultural society is a religious shari'a, 
without them know that not all cultures or cul-
tures that exist in the Community are aligned 
and equal to Islam, should society be more thor-
ough and careful in sorting cultures or cultures 
that can be followed or cannot follow, because 
it affects the legal status that will There are cer-
tain habits in a marriage that in terms of its im-
plementation is not following the teachings of 
Islam, and should not be used as a guideline in 
the society, while not all cultures or cultures 
that have become a habit in the society can be 
applied, because the culture or culture must be 
clear the legal basis of implementation, should 
be based on Nash namely the Qur'an and Had-
iths. 
Discussion 
This research shows that in the applica-
tion of Islamic law in the implementation of 
marriage for Muslims in Majene district has not 
been effective. This can see from the attitude 
and behavior of the people who still conduct 
marriage with the pronunciation of the Ijab Ka-
bul in different periods, although the action is 
not following Islamic sharia. 
According to the Doctrine of classical Is-
lamic law, marriage is considered valid and oc-
curs with the existence of Ijab (surrender) spo-
ken by the guardian of the prospective wife and 
the existence of Kabul (received) which is pro-
nounced by the male party with the witnesses; 
Two or one Muslim male and two Muslim 
women, and a Mahar. The elements name with 
the marriage pillars, and each of the pillars of 
the marriage is the conditions that must fulfill. 
The conditions for the pillars of the existence of 
Ijab and Kabul are that of Ijab and Kabul must 
be with clear, aligned, and continuous sen-
tences. The Guardians who say the licenses and 
witnesses must also qualify, such as the equa-
tion of religion. (Jahar, 2013). 
Concerning the pronunciation of Ijab and 
Kabul in marriage, the main thing to pledge 
family life is the existence of Takwa Allah and 
the approval of male and female parties. Feel-
ings of psychology and consent are psychiatric 
that cannot be seen with the invisible. There-
fore, to demonstrate a willingness to hold a hus-
band's bond, there must be a strict type or sym-
bolization and expressed with words by both 
sides. This type of symbolization is what is a 
sight in marriage. Libertus (2012) 
The first statement is to demonstrate a 
willingness to form a woman's husband's rela-
tionship called Ijab. While the second statement 
is pronounced by the party that held the next 
Akad to declare a sense of Ridha and agrees is 
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called Kabul. These two statements between 
Ijab and Kabul are called kids in marriage. (Ti-
hami and Sohari, 2013). 
As for the conditions of the agreement 
that has the consequences of the law on the 
wives are both sides already tamyeez (can dis-
tinguish right and wrong, the agreement of the 
cabinet in one assembly, the greeting of Kabul 
not to violate the speech unless If it is better 
than the greeting itself that shows a statement 
of more assertive approval and the parties who 
do Akad must be able to listen to each statement 
with a sentence that means stating the imple-
mentation of the contract Marriage. (Sabid, 
1994). 
In the implementation of the Ijab and Ka-
bul must use the words that can be understood 
by each party who held marriage as a statement 
of willpower arising from both parties, and not 
allowed to use vague words Or not understand-
ably mean. During the process of Ijab Kabul, 
the Penghulu will usually start by reading the 
Istighfar, Creed, and Shalawat. It aims to con-
dition so that those who will do the permit of 
Kabul can prepare the heart and sincerity in 
making the Treaty of Kabul according to the 
sharia. 
Ibn Taymiyah said that the marriage 
agreement, the certificate of the contract could 
be done with language, words, or any deed that 
by the public is generally regarded as having al-
ready expressed marriage. (Sabid, 1994). 
The Fiqh scholars agree that the terms of 
the word Ijab-Kabul must be with the pronunci-
ation Fi'il Airport that shows the verb has been 
ago, or with one of them  Fi'il Airport  The other 
file mustaqbal  that indicates the current verb. 
They are very important because the willing-
ness and willingness of both parties is a staple 
in the marriage contract. The form of speech in 
the Ijab-Kabul used in religion is  Fi'il Airport 
because it expressly declares the birth of the 
consent of both parties and may not contain the 
meaning or meaning of the other. Another case 
with a speech expressed by  Fi'il Mustaqbal  
that does not explicitly show the statements of 
Takwa Allah and willingness from both sides. 
(Tihami and Sohari, 2013). 
The fiqh experts require that the speech 
used in the Ijab Kabul not emboss on a condi-
tion. The absolute ijab Kabul and has fulfilled 
its terms, the ruling is valid and has the conse-
quences of the law. If his or her pronunciation 
is embossed on a condition or by suspending at 
a future time, or a certain time, or associated 
with a condition, it is considered invalid. 
The Ijab Kabul consider valid if it is no 
longer dependent on the consent of the other 
person, i.e., the following conditions, each of 
which conducts an adult (resourceful, Balig, 
and independent) agreement and each party To 
have the authority to carry on directly the Ijab 
Kabul. (Sabid, 1994). 
If there is a permit that is not entitled to 
carry out the Ijab Kabul, for example, because 
the person is not the guardian or deputy or rep-
resentative who exceeds his authority, or a dis-
tant guardian when there is still a guardian 
closer to the bride, then must Keep the approval 
of the person who has the right to the imple-
mentation of the Agreement by fulfilling all of 
his/her terms. 
Marriages can be said to apply when the 
pillars are perfect, terms valid and applicable 
conditions met, where neither party either the 
spouse nor the other party can cancel or decide 
the marriage. This basis, religion and religious 
intent to conduct marriage sharia, which for the 
intercourse of husband and wife, educating car-
ing for the interests of children who can only 
execute if the marriage occurs. 
The scholars argue that the terms of the 
marriage are one, that is, that one of the two 
spouses does not have the right to cancel the 
marriage if it held in the law and valid as a re-
sult. 
The validity of the Ijab Kabul in the per-
spective of Islamic law relies heavily on the 
marriage process that has been arranged and de-
termined in detail by Islamic Sharia, ranging 
from the terms of implementation of the Ijab 
Kabul to the choice of words or sentences used 
in the process. 
Associated with the customs of the com-
munity in the regency of Majene which in the 
process of marriage, especially the Ijab Kabul 
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in different period, according to the interviews 
of several religious figures in Majene District is 
only an act or Understanding in the customary 
tradition of Mandar, however, cannot be denied 
that it not found in Islamic religious teachings. 
From the viewpoint of Islam, the marital status 
becomes valid depending on the time its fulfill-
ment of the elements that become the pillars and 
conditions of marriage. When the first of the el-
ements of the Kabul have fulfilled, then the sta-
tus of the religion is valid religiously, as for the 
implementation of the second administration of 
the Mandar people, which is no longer neces-
sary to implement. 
 
III. Conclusions 
In determining the status of marriage, 
must consider the validity of the Ijab Kabul in 
the perspective of Islamic law determined by 
the implementation of the law of Kabul 
following the provisions of Islamic laws, 
namely Ijab Kabul must use clear words and 
can Understood, Ijab Kabul must be absolute, 
not embossed with a condition, not associated 
with future time, and not for a while. Marital 
Status with the pronunciation of the Ijab Kabul 
in different time ranges according to Islamic 
law is determined by the time fulfilled the 
elements that become the pillars and conditions 
of marriage, namely: there are prospective 
husbands, prospective wives, marriage 
guardians, two witnesses Ijab and Kabul. If the 
first time and the conditions fulfill, then the 
marriage is valid according to the religion so 
that there is no need for repetition of the Ijab 
Kabul. The role of the Office of Religious 
Affairs (KUA) and religious leaders in Majene 
district, especially in Banggae sub-district, East 
Banggae and Malunda in supervising the 
implementation of marriage following Islamic 
law, is still very minimal, so it can be said the 
role of apparatus Legal oversight has not been 
effective. There must be a role of law 
enforcement (the staff of KUA and religious 
leaders) to provide understanding and 
supervision to the community in the 
implementation of the marriage authority 
following the provisions of Islamic law, and the 
duty of religious leaders to not Letting society 
follow the local traditions and cultures without 
being understood and well-carved to them, that 
the things that are not logical without valid 






Muhammad. (2013). Family Law, criminal & 
business. Jakarta: Kharisma Putra 
Utama. Hal: 25. 
Libertus Jehani. (2012). Questions and answers 
to marriage Law guidelines (candidates) 
husband and wife. Jakarta: Rana Pustaka. 
Hal: 4. 
Mahrom. (2008).  The Ijab Kabul conducted by 
telephone under law No. 1 year 1974 on 
marriage. University of Diponegoro 
Mardani. (2011). Islamic Marriage law in the 
Modern Islamic world. Yogyakarta: 
Graha Ilmu. Case: 11. 
Putrie Siti Yaza Diany, (2013). As a result of 
marital law if the groom during Kabul 
Ijab is represented by the younger 
brother is reviewed according to Islamic 
law. University of Manchester   
Ramulyo. (1995). The Law of marriage, the law 
of religious Justice, the law of the judici-
ary and Zakat according to Islamic law. 
Jakarta: Sinar Grafika. Case: 47. 
Rasheed Fahrul. (2009). implications for the 
cancellation of polygamy marriage due 
to identity fraud. University of Hasanud-
din. Things: 1. 
Sabid Sayheed. (1994). Fiqh of Sunnah. 
Jakarta: Pen of science and charity. 
Things: 515, 517, 546. 
Muhammad. (2009). Islamic Marriage Law in 
Indonesia,  Jakarta: Kencana prenada 
Media Group. Case: 40. 
Tihami and Sohari Sahrani. (2013). FIQH 
Munakahat: A complete marriage 
jurisprudence study. Jakarta: 
Rajagrafindo Persada. Things: 79, 82. 
